Abstract: This article surveys how Turkish writings on missionaries developed chronologically and contextually over the years. It focuses on publications over three periods in the history of modern Turkey beginning with publications from the late 1920s and the 30s, which are studied as early examples of Turkish writings on missionaries. It also analyses the second wave of anti-missionary writings which came during the 1950s and 1960s. Lastly, this work looks at the writings on missionaries during the 1990s and early 2000s. These publications represent the elements of the general literature on missionary activities in modern Turkey, which are generally colored with nationalist sentiments in a broad sense. Although some of the works studied in this article might not be considered as academic as others in terms of their methods of approach, they are still very important in allowing us to better understand the development of the history of the intellectual discussions amongst Turkish writers on missionaries and their roles in the past and present. This study is an attempt to build a parallel correlation over three periods in order to better understand the roles of missionaries, the spaces they built and their status in the collective memory of Turkish people.
Introduction
This work studies the responses found in Turkish writings to missionaries. Although there are writings on missionaries dating back to the time of the Ottoman Empire, this paper only focuses on the literature written during the Republic of Turkey. It surveys how Turkish writings on missionaries have developed chronologically and contextually throughout the history of modern Turkey. Specific focus is given to publications over three periods: 1930s, 1960s , and the late 1990s and early 2000s. The works produced during these years are broadly colored with nationalist sentiments.
This study suggests that building a parallel correlation over three periods helps us better understand the roles of missionaries, the spaces they constructed, and the collective Turkish memory of missionaries. The writings of these authors are now being discussed, challenged, and questioned by many scholars.
Study of missionaries in modern Turkey, particularly on French-Roman Catholic and
British-American Protestant missionary accounts, goes back to the early 1930s. At that time, the one-party regime of Cumhuriyet Halk Partisi (CHP) (the Republican People's Party (RPP)), was in the process of constructing a nation. They were building the nation along the lines of the Altı Ok, the "six arrows" that represented the principles of Mustafa Kemal Atatürk, the main architect of modern Turkey.
1 As proposed by the new Republican elite, the nation would be a new political, economic, cultural as well as social and historical entity. It would also be devoid of the Ottoman heritage and distinguished from the modern Middle Eastern context. Instead, the nation would follow a course patterned after the secularist and republican idealism of Western Europe.
Accordingly, the RPP developed various policies and implemented them throughout the second part of the 1920s and into the 1930s.
In order to construct a nation with historical continuity and to place the history of Turkey and Turks in a broad spectrum, Türk Tarih Kurumu, the Turkish Historical Society, Encümeni. Within a short period it produced a number of works related to Turks in general, and Turkey in particular. It also inspired many others to study the history of a variety of topics relevant to modern Turkey in the years to come.
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The First Turkish Writings on Missionaries; 1920s-1930s
Within this context some of the earliest works on missionaries in Turkey appeared. Although they do not offer much in depth information in relation to the historical background of missionary encounters in the Ottoman Empire and modern Turkey, they nonetheless turned out to be the basis of many later works in the 1950s and especially in the 1960s. Misyonerlere Cevap ve Gençliği İykaz (Response to the Missionaries and Warning to the Youth) [1933] , by Ali Ulvi Elöve, can be viewed and discussed against this ideological backdrop. In response to missionaries' long-lasting encounters with the people of the region, Elöve wrote a number of articles in the early 1930s on various topics related to beliefs, religions, and missions. The above mentioned book is a collection of these articles, published along with a special section titled "warning to the youth." Most of the articles in his study deal with the issue of "religion and belief." These articles focus primarily on his ideas in answer to questions such as "What is religion?" "What is the source of power in religion?" "What is the belief of God?" "What is sin?" and last but not the least "Life after death."
According to Elöve, missionaries travel the world with a certain missionary purpose and sense of effort. The prime purpose of their mission, he argues, is to spread Christianity. He adds that if that is not possible, then, they work toward diminishing nationalist feelings in the host countries and creating an environment of sympathy towards Christianity and Europeans. He also states that there are only a few countries left on earth not colonized after having had missionaries open a mission field in their lands and begin work amongst the natives. In order to "save" missionaries from "discouraging and disappointing" results, he offers the path of the religion of Islam, the belief and the doctrines of its messenger, Prophet Mohammed, and its holy book, the Quran, as real sources of ultimate salvation (Elöve, 1933, pp. 79-85) .
In the second part of the book, Elöve gives warning to the youth of Turkey: "In order to confuse you and make you forget your own personality and identity," he starts his address, "Jesuits and other missionary priests are working very hard." There is no systematic organization in Turkey, he believes, "to stop missionary activities and prevent losing you [the youth] amongst them." According to him, "morality" was in decline in Turkey (his book was published in 1933). It is evident and easy to predict the dangerous future of those nations who had lost their "morality." In order to avoid missionary influence amongst the youth of Turkey and to construct a healthy future, he offers the study of positive science and, equally, spiritual education as the most important tools. Since the Quran was now translated into Turkish, he suggests the youth should read it and understand their religion as correctly as possible. In order to discipline the body morally, the most imperative rule, according to him, is to be a pious individual. Once we truly understand the religion of Islam, he states in his closing lines, we then may spread it to our friends and neighbors to have a collective and true consciousness (Elöve, 1933, pp. 86-89 order to raise common awareness to the continuing religious activities of the missionaries in the newly emerging Turkish Republic. It was thought that press and printed materials would be the best tools to achieve the ambition of raising awareness using methods similar to those of the missionaries.
On May 9, 1929 Cumhuriyet (Republic) newspaper printed the following news to its readers across Turkey:
Yesterday, the members of the Missionary Expulsion Society gathered for the first time at the Printing Society. The purpose of the Missionary Expulsion Society is to prevent a life's chance for missionaries who are being used as agents of imperialist states and for their plans in the Turkish lands, and for those active for the Christian missionary propaganda… The Society will specially give emphasis to publications (Güngör, 2005, p. 100) .
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Soon after their unification, the journalists' emphasis on publications was realized. German missionaries of different denominations followed their footsteps throughout the nineteenth and twentieth centuries (Güngör, 2005, pp. 18-19 (Güngör, 2005, p. 102) .
Resimli
As Güngör suggests, his book was not a scholarly work based upon research and analysis of available materials. Rather, it was a historical narrative of missionary encounters in Turkey. This narrative offers suggestions for countering contemporary examples of that process. Regardless of his argument (which echoed themes found in other books), his employment of English and French sources, along with some missionary works, reports, and secondary sources, made his work unique for its time.
The second work to be discussed was written by Musa Çakır, a teacher of religion. Russia. The members of missionary organizations usually work as men of faith, teachers, doctors, nurses, and peace advocates (Çakır, 1966, p. 5 One of the law school students then asked, "Well, let's say we put away our religion! What is next?" The missionary answered, "Examine the religions, you will choose a good one." "For instance?" the student again asked. Then the missionary continued his sermon and teaching along the following lines:
By now, it is well known which religion is convenient and suitable. If you look at the world today, the richest nations on earth are all Christian ones and Christianity is the largest religious group in the world. However, if you look at Atheists, Muslims, Buddhists, and others, they are all in underdeveloped countries. Let's look at Muslims: Syria, Egypt, Jordan, Indonesia, Malaysia, Pakistan, Tunisia, Algeria -they are all underdeveloped countries now. The only developing one is Turkey. If Islam was God's religion, do you think God would leave them in desperate poverty today? Christians, on the other hand, are in prosperity due to the fact that their religion is the true religion, and therefore God, the father, gives them all they need.
Çakır later described the atmosphere in the room. The students, many of whom would perhaps be holding important positions in Turkey in the future, were shaking their heads as if they were confirming the statements of the sermon and started talking to each other on the perspectives of the missionaries. This conversation lasted the rest of the night (Çakır, 2005, pp. 6-9) .
Later in the book, Çakır gives another example of meeting with missionaries, this time in Aksaray, a district in the European side of Istanbul, in the same year, 1964.
The evening at the missionaries' apartment in İnkılap (Revolution) street in Aksaray started in the same order. After a delicious turkey dinner and coffee service, he recalls, the missionaries began their sermon in a manner similar to the last one but this time in Turkish. Çakır inquired if he might ask some questions. He had already prepared in his mind specific questions with respect to Christianity and Islam; allowing him the opportunity of opening a dialogue which would absorb all attendees for the rest of the night. Accordingly his questions were welcomed. His enquiries and the following discussion provided the ingredients for his book. 4 According to him, after the questions they had a heated discussion, the night ended at around 4 a.m., and the attendees left the apartment with great excitement (Çakır, 2005, pp. 85-86 (Çakır, 2005, p. 10) .
5 His suggestions: 1-The Turkish elite, and government apparatuses and branches have to stop their disputes over many unnecessary issues immediately and focus on the economic development of the nation. 2-Measures have to be taken in order to improve brotherhood and national unity among the country's citizens. 3-Separatist movements have to be prevented and stopped. 4-Laws must prohibit all the missionary activities of all kinds of organizations originating from out of Turkey. 5-As missionaries are harmful for our nation, laws have to persecute them. 6-We must educate the religious elite, who have great knowledge and good manners. 7-We must give respect to the men of faith in the society. 8-We have to exclude all religious men from their posts who do not perform their duties properly. 9-We have to teach the masses and students to believe that religion is not a cause of backwardness. 10-We have to fully use all modern tools for that purpose. 11-Religious men should not preach only at mosques, but also need to be allowed to do so in the rest of the community. 12-We should not repeat the errors done in the past. 13-The state should take care of the problems at the village level right away. 14-The Office of the Religious Affairs should provide and distribute free or at a very low cost, religious books to the public. Aşk Budur (This is Love). After 1946, she switched her attention toward more philosophical and historical subjects and produced several works. Like many others of her time, she had also been receiving many anonymous brochures, letters, and religious texts promoting Christianity. These were sent to homes, offices, schools, temples, and other places by the missionary centers. According to her, there is nothing to learn from Christianity in the Islamic world; therefore there is no need for missionaries in Muslim lands (Ayverdi, 2001, p. 9) . She felt responsible to write directly to the missionaries.
On August 6, 1965, Ayverdi sent the first of her letters to the missionary center in St.
François, Switzerland, entitled "The first letter to the Christian World on Mr. Kern's
Behalf." "Dear Careless and Ignorant Christian Brothers!" she starts, asking "why are you bothering those of us who are the followers of the Prophet Mohammed and why don't you leave us alone?" Being Muslim, she argues, "we are already saved and have reached the true salvation. That is why we do not need your "good news," müjde, of salvation." On the contrary, she adds "you are the one who is indeed in need of salvation." She then suggests to the missionaries that "since you have a lot of money for your propagations and large organizational network, then why don't you stop propagating among the Muslims who recognize your Prophet, but employ and utilize your labor and money against Communism, which is not only the enemy of Muslims and
Christians but that of all the other religions." Along these lines, she writes "we have a common enemy and we have to stop fighting each other and focus on our unification and work to cut the head of Communism, instead." It is now the time to say good-bye to the missionary mentalities of the Middle Ages. This Crusades approach is indeed weakening Christianity day after day. Rather than playing with beliefs and ethics she suggests, "listen to the warning bells next to you and turn your attention and activities towards that end. Then, this will be the salvation and good news, müjde, of the twentieth century to mankind."
On September 9, 1965 Raymond Kern sent his first letter to Samiha Ayverdi in hope of answering her and her questions of the truth. "We thank you very much for your interesting letter dated August 6," Kern begins with his opening, suggesting that they are happy to hear from her even though, her beliefs are contrary to their writings in missionary publications. "While we were reading your letter," he writes, "we did not have any difficulty to understand that you are a clever person and in thirst and search of God." There is no one throughout history who has started searching for the Truth without trying to know and understand all in that matter first. Therefore, he says, "if you see that there are enough evidences surrounding you to see Jesus and his truth then you are about to reach true salvation." In his closing lines, he wishes her the best and hopes that their materials along with his letter will help to answer her questions and support her spiritually (Ayverdi, 2001, pp. 35-36) . Angry with the response and the publications she received, she sent her second letter to him on October 20, 1965, suggesting that he could not or did not want to understand her at all. She puts forth her original comments one more time and offers an alliance against Communism. She also encloses this time her letter sent to Pope Paul the Sixth earlier, entitled "Complaint on
Missionaries" (Ayverdi, 2001, pp. 37-44) . The response from Kern arrived shortly and her new letter was sent out in return, which was followed by a new response, and so world in which you have indeed lost yourselves and need true salvation" (Ayverdi, 2001, p. 143) . Seeing that writing and sending materials to each other over the years did not achieve much in relation to missionary activities in Turkey, in her last letter on July 13, 1967, she recommended they discontinue their correspondence. She also advised that she might publish these letters soon, for the reason that others in the future may perhaps make use of the dialogue reflected in the words of the letters over two years (Ayverdi, 2001, pp. 150-151) .
The above three depicted works represent examples of writings on missionaries in the 1960s in Turkey. Written by three different authors with three different backgrounds and methods, these collectively show how the authors of these works perceived missionaries in their times as the multifunctional "agents" of foreign lands. These works also express the interests against the nativity and authenticity of local entities across the world, such as those in Turkey. What unites them is also a similarity in their methods of seeing missionaries in general. It is a space in which they unite collectively for the perceived needs of their own times. In particular, these and many other works can be counted as early examples of a constructed literary consciousness in Turkey in response to the centuries-old missionary activities.
New Scholarly Approach to Missionaries; 1980s
Before going into the last phase of missionary writing in Turkish literature and discuss- (Kocabaşoğlu, 1989) . It is one of the first scholarly approaches East and so on, missionaries and their organizations functioned as indispensable channels (Kocabaşoğlu, 1989, pp. 219-220) . Not only did missionaries in the Ottoman Empire play significant roles in the process of spreading Protestantism among the people of the Ottoman Empire and introducing American culture, but they also made great efforts to understand the society that they sought to influence. He states that "when Ottoman intellectuals in the first quarter of the twentieth century began to "discover" Anatolia, American missionaries had already "mapped" it. And because they knew it well, they had insights into the values, patterns of behavior, desires, prejudices and expectations of different ethnic and social groups living there" (Kocabaşoğlu, 1989, p. 220) . 7 His work, therefore illustrates how missionaries worked through the arenas of the press, education, medicine, religion and so on in order to first map, then understand, and then influence. Finally, in the long run, this would lead to the formation of a "living space" among the old world orders as they expanded. (Ayverdi, 2001, pp. 3-6) .
In his comprehensive work on the American missionary activities in Harput (Mamuratül-
Aziz) and their activities on a micro level, Amerikalıların Harput'taki Misyonerlik
Faliyetleri, Erdal Açıkses also sees the missionaries as tools and vehicles of Western powers. He states that throughout history, missionaries were used as tools by various states which had influences over the educational, cultural, political, and social structure of Turkey. Furthermore, he notes his belief that it is now impossible to say that Christian countries did not succeed in their ambitions (Açıkses, 2003, pp. 7-8) .
In 2004, another work was added to the growing debate on missionaries in Turkey: The last step, he points out, is now taking place during the integration and negotiation process of Turkey with the EU (Bayzan, 2004, pp. 8-12 They are backed and supported by the intelligence services of the imperialistic powers and multinational partnerships and companies. It is totally a political matter, he suggests, and notes that it is directly interrelated to the national security of Turkey today.
Missionaries, Yıldırım points out, work today not for the creation of new minorities through converts, but rather work for the construction and formation of "Christian and Protestant Turks" who truly belong to the West with all the rights and privileges entitled to them by Turkish citizenship (Yıldırım, 2005, pp. 15-16 Most of the papers were based on a variety of archival and secondary sources. The conference presents the readers with a large number of papers and a wide range of topics with respect to missionary activities in Turkey. Based on their arguments, findings and proofs, most of the papers view the missionaries as the agents of imperial designs on the Ottoman Empire and modern Turkey. Missionaries are not seen as people of religion who teach their own truths to others, but as people also charged with working collectively for other ends. As Prof. Dr. Abdurrahman Küçük argues, missionaries appear sometimes as academicians, sometimes as people of religion, sometimes as military personnel, sometimes as members of medical units, even as peasants. They sometimes go to foreign lands as aid workers, experts on earthquake relief efforts, as members of the press, and sometimes as peace advocates. Moreover, according to him they do not go to these places accidentally. He points out that everything is based on plans which date back to the 1640s to conquer the Turkish nation from the inside through missionary activities. He states that, missionaries work for and dream of a Muslim world without Turks, a Turkic world without Turkey, and a Turkish nation without Islam (Harman, 2005, pp. 39-59) .
Conclusion
The analysis of the afore-mentioned articles and books shows how Turkish writing on missionaries developed chronologically and contextually over the years. Specific focus was given to publications over three periods above, (1930s, 1960s, and early 2000s) , demonstrating that these works represent the general literature on missionaries in modern Turkey. These are continuities in the approaches of Turkish literature to the roles of missionaries. Although few writings are sympathetic to the missionaries, it should be acknowledged that the corpus of writings on missionaries in Turkey has been formed with nationalistic sentiments. They are colored with nationalist feelings across a broad spectrum for various and complex reasons. Writings over the last seventy years on missionaries and their roles in history have often walked a delicate line between scholarship and ideology but their method of seeing the missionaries in history echo through Turkish scholarship today.
